



































































































































































































































Universality of sin and condemnation 6s

It is to produce this acknowledgement that
St. Paul now addresses himself. This argument
of the first part of the epistle is a very simple
one. It elucidates two plain propositions :—

1. that the wrath of God is, and is necessarily |!
according to eternal and unalterable principles
of moral government, and in the case of every
man without any possibility of exception, upon
sin.

2. that all men, Jews and Gentiles, are held
in sin, and therefore lie under the divine wrath.

Thus St. Paul immediately follows up his
initial statement of the revelation of a divine
righteousness with the assertion of another
‘revelation’ made plain to the consciences of
men. ‘The wrath of God is being revealed
from heaven against all ungodliness and un-
righteousness of men,’ and he proceeds to
demonstrate the prevalence of sin first of all in
the heathen world and to lay bare its meaning.
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Judgement on the Gentile world 67

when he makes sin and lawlessness identical as
realities in the world. ‘Sin is lawlessness'’
And we cannot even make a beginning of
advance along St. Paul’s line of thought till we
recognize the real existence of sin as something
different in kind from ignorance or weakness
or lack of development, and as an incomparably

greater evil than those. Sin is the created will |

setting itself against the divine will. It is, as
a state or an act, the refusal of God. And the
recognition of the awful existence of this refusal
of God is the main clue to understanding the
miseries of the present world.

2. Sin therefore, involving as it does wilful
disobedience, can only be spoken of as prevalent
over the heathen world because, not merely
one chosen race, but all men in general have
had the opportunity of the knowledge of God.
St. Paul indeed elsewhere modifies the general
assertion of the fact which he makes in this
place, by broadly recognizing that there are
states of human existence which are low in their
moral standard, but are rendered comparatively
guiltless by the absence of moral knowledge—
states of life where sin exists but is not reckoned

! 1 Jobn iii. 4. The Greek phrase implies exactly that all sin is
lawlessness, and all lawlessness is sin.
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Judgement on the Gentile world 77

modern civilization in London or Paris or New
York. With us indeed Christianity has been
sufficiently vigorous to provide a counteracting
force, of infinitely stronger power than existed
in the Roman world, to resist corruption. The
agencies of divine strength and recovery, the
centres of health and light, are infinitely more
numerous, stronger, more constant, more pro-
gressive. But the world of sin is still what it
was: and always there lies upon it the same
stamp of the divine condemnation. We look
around on the life of our city, with its selfish
and disgusting lusts, with its drunkenness, with
its enervating luxury, with its selfish wealth,
with its reckless and immoral gambling, with its
dishonest commerce, with its grasping avarice so
neglectful of the lives of those whom it makes
its instruments: we look round, I say, not
on the whole life, but on the sinful life of our
city, and we see what human nature is plainly
meant not to be, either in its characteristics or
in its miserable issues. And by the interval
between what we see life to be and what we
know it was meant to be, we can measure the
reality of the divine judgement. The facts press
upon us the truth which St. Paul would teach.
The sinful life is a condemned life. Here is an




































Judgement on the Jews 89

within and recognize that the Jew also falls
under the same indictment and on the same
grounds. And he proceeds sternly to cut away
any possible ground of confidence which he
might derive from the thought that he had
‘Abraham to his father’ God’s judgement is
directed by an absolutely impartial ‘truth’ or
estimate of the facts in their inner reality. If
in any particular case of persistent sin His
judgement seems to linger, it is not that He
has forgotten or will overlook; it is only that
He is merciful and forbearing, and gives long
space for repentance!. But, meanwhile, if the
opportunity is not taken, if the heart is hard
and impenitent, a store is being laid up against
the offender in the place of judgement, which
will break out in the great day in manifested
wrath. God’s principle of judgement is abso-
lutely free from partiality. There are men

! Cf. Eccles. viii. 11: ‘Because sentence against an evil work
is not executed speedily, therefore the heart of the sons of men
is emboldened to do evil.” Ps. x. 11: ‘He saith in his heart, God
hath forgotten.” Wisd. xi. 23: ‘Thou overlookest the sins of
men to the end they may repent.’ Ecclus.v. 4 : * Say not, I sinned,
and what happened unto me? For the Lord is longsuffering.’
2 Pet, iii. 9: ‘The Lord is not slack concerning his promise, as
some count slackness ; but is longsuffering to youward, not wishing
that any should perish, but that all should come to repentance.’
Cf. also Isa. lvii, 1. .












































































































































































































































































































The Second Adam 189

universally an accepted life. One disobedience
made the whole race sinners: one obedience
shall make the whole race righteous. The law
came in parenthetically to the world of sin and
death to let actual sin, like Adam’s, have its full
and fatal scope. But the greatness of the sin
only magnifies still more the greatness of the
remedy which divine goodness supplies, that
the sovereignty of sin in a world of death might
be swallowed up in the sovereignty of divine
goodwill working through righteousness unto
life eternal through Jesus Christ our Lord.

Therefore, as through one man sin entered into the
world, and death through sin ; and so death passed unto
all men, for that all sinned :—for until the law sin was
in the world : but sin is not imputed when there is no
law. Nevertheless death reigned from Adam until Moses,
even over them that had not sinned after the likeness of
Adam’s transgression, who is a figure of him that was to
come. But not as the trespass, so also #s the free gift.
For if by the trespass of the one the many died, much
more did the grace of God, and the gift by the grace of
the one man, Jesus Christ, abound unto the many. And
not as through one that sinned, so is the gift: for the
judgement came of one unto condemnation, but the free
gift came of many trespasses unto justification. For if,
by the trespass of the one, death reigned through the
one; much more shall they that receive the abundance
of grace and of the gift of righteousness reign in life
through the one, even Jesus Christ. So then as through
one trespass /e judgement came unto all men to condem-






























































































































The perfect freedom 1s God’s service 231

thought, more or less moral or immoral, spiritual
or carnal. And this liberty of direction, when
more closely examined, is found to consist in
a power which the will has to choose between
motives which present themselves as ideas to
the mind and to hand itself over to one or the
other. Some of these motives are derived from
physical or worldly appetites ; some are derived
through the conscience or faculty of spiritual
apprehension. If, in cases where the lower
motives conflict with the higher, a man still
yields himself to the latter, his life is spiritual ;
and it is so because it is determined by motives
and reinforced by influences which come from
beyond himself, and are in fact the motives and
forces of the Spirit of God. But in neither case
is he independent and free from obedience.
He stands at a meeting-point of the spiritual and
material world, and must be governed by one or
the other. In either case man’s life is played
upon and dominated by motive-forces, infinitely
vaster and mightier than himself. Let him try
(as he has tried) to forget his necessary depen-
dence—to detach himself from the higher obedi-
ence and to ‘be as God,” independent—and he
falls necessarily under the dominion of the lower
forces, of his flesh or of the world. If heisto cease






















































Function and failure of the law =249

I myself am dragged in humiliating captivity
to sin in my lower nature (vers. 16-23). My body
has become the death of my spirit. It is my
prison-house. I cry out in my misery for de-
liverance. And it is this deliverance which
I praise God for having given me through
Jesus Christ our Lord. (By union with Him
my higher self is reinforced, and I can control
my lower nature and become my own master.)
But in my isolated, unassisted self, the best that
I can get to is a flat contradiction between the
service of the law of God in my mind and the
service of sin in my flesh (vers. 24, 25).

What shall we say then? Isthe law sin? God forbid.
Howbeit, I had not known sin, except through the law :
for I had not known coveting, except the law had said,
Thou shalt not covet: but sin, finding occasion, wrought
in me through the commandment all manner of coveting :
for apart from the law sin 7s dead. And I was alive apart
from the law once: but when the commandment came,
sin revived, and I died; and the commandment, which
was unto life, this I found % be unto death : for sin, finding
occasion, through the commandment beguiled me, and
through it slew me. So that the law is holy, and the
commandment holy, and righteous, and good. Did then
that which is good become death unto me? God forbid.
But sin, that it might be shewn to be sin, by working
death to me through that which is good ;—that through
the commandment sin might become exceeding sinful.
For we know that the law is spiritual: but I am carnal,












Function and jfailure of the law 253

lust). And Saul said, ¢ But I do lust after this and
that and the other. My heart and my desires
are not in harmony with the law. Nay, the very
fact that the law prohibits it seems to make my
wrong desire stronger.” So the whole Pharisaic
idea of a moral life—the standing over against
God and building up a fabric of merits—seemed
to be unsatisfactory. The fabric in his own case
was full of internal rottenness. It would not bear
severe examination. Moreover he could not
but observe the lives of those around him who
were so well satisfied with their moral edifices,
and he recognized that their satisfaction was due
to nothing but hypocrisy or shallowness. As
he went later to Jewish settlements in various
centres, he saw always the picture of a life fair in
its own eyes and rotten in fact. His general ex-
perience of Jewish life is summed up strongly
enough in the second chapter of this epistle.
Thus he drew the conclusion that the law could
not be really kept—it was only possible to keep
it by means of evasions and compensations
which made it worse than useless.

Meanwhile there was forming itself in Saul’s
mind the conviction that the whole attitude of the
Pharisees towards God was false. They lived
as if God had made a contract or covenant with


















Function and failuve of the law 259

Indeed, in each age, and therefore in ours,
most fertile of excuses, we need the letter to
kill us; the stern, outward, unmistakable an-
nouncement of God’s will to assure us that God
does not change with our whims or feelings,
and cannot accommodate Himself to immoral
necessities. In each age, and therefore in ours,
most capable of moral self-deception, we need
continual and forcible reminders that a quiet
conscience is no adequate guarantee of agree-
ment with God, unless we have taken pains to
keep our conscience enlightened by meditating
on the divine word.

And if St. Paul’s account of the function of
‘the law’ is true, so also is his account of its
necessary failure. It is obviously true if you
confine ‘the law’ to meaning what in the tradi-
tion of the Pharisees it had come to mean, or
what in his ideal way of thinking St. Paul defined
it to mean—that is, not the whole Old Testa-
ment with its anticipations in prophecy and
psalm of the temper of sonship and its evan-
gelical forecasts of the new covenant, but bare
precept, expressing externally and unmistakably
the will of God. Mere law, instructing men
truly and searchingly as to God’s requirement
in thought as well as word and deed, instructing
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Function and failure of the law 267

strength of evil; but not of the third force,
stronger than either ourselves or the power of
evil, which is at our disposal if we will draw
upon it. What is needed is a deliberate and
whole-hearted realization that we are ¢ Christ
and Christ is 772 us by His Spirit; an unconditional
surrender of faith to Him: a practice, which
grows more natural by exercise, of remember-
ing and deliberately drawing by faith upon His
strength in the moments of temptation and not
merely upon our own resources. ‘Inthe name of
Jesus Christ of Nazareth I will do thus and thus.’
So we too may form like St. Paul the habit of
victory. We too may cry in sober earnest ‘It
is no longer I that live (in my naked self), but
Christ that liveth in me.” ‘I thank God through
Jesus Christ our Lord’

When that sense of struggle or failure which
St. Paul describes occurs, as is generally the
case with us traditional Christians, in the process
of our awakening to the knowledge of the new
birth, we may in a sense say that the struggle
is part of the process of regeneration!; but the
word ‘regeneration’ best describes, not a pro-
cess, but a single divine act upon us and in

! ¢Inter regenerandum.” St. John will not speak of a wilful
sinner as truly ¢ begotten of God,” 1 John iii. 9; v. 18, &ec.






































































































The hope of the creation 301

intention. And what that intention is towards
us we know. We know that it is an intention
of good which cannot fail for those who love
God; or, in other words, for those who are
the subjects of the divine purpose and call—
an intention of good to which everything, even
seeming evils, must minister. For God’s pur-
pose reaches from eternity to eternity, and
cannot be baffled from without or fail by the
way. Those whom in eternity He designated
beforehand as instruments of His will, those He
also eternally destined for the highest human
perfection—for the blessed lot of being made
like His own Son, as He should be hereafter
incarnate, so that He might be an elder brother
in a great human family: and those who were
thus appointed beforehand for this high destiny,
in due course He called into the elect body.
And those whom He thus called He acquitted
and accepted for righteous: and whom He thus
accepted He crowned with glory.

For I reckon that the sufferings of this present time
are not worthy to be compared with the glory which shall
be revealed to us-ward. For the earnest expectation of
the creation waiteth for the revealing of the sons of God.
For the creation was subjected to vanity, not of its own
will, but by reason of him who subjected it, in hope that
the creation itself also shall be delivered from the bondage


















The hope of the creation 307

the Incarnation, on the other hand, as represented
by St. Paul, recognizes it as God’s creation and
the temple of His presence. In our manhood,
as scientific investigation assures us, we can
exercise no activity of spirit except as parts of
a material world, through the senses and by the
instrumentality of the bodily organs. Spirit and
matter are in us so linked together that the real
difficulty to a thinking Christian is to conceive
at all of a ‘disembodied’ state of the personal
human spirit after death which is in any sense
a living state. But such a ‘disembodied’ state
—if the word really represents the truth—is
unnatural and temporary. The perfected human
spirit is to have an embodiment which is to be
material, as being truly a body, but also spiritual,
because it is to be the fitting organ of the per-
fected spirit, in no way embarrassing or clogging
its activity by any grossness or corruption. This
1s the Christian hope, definite in principle, if
quite unaccompanied by any anticipated know-
ledge of method or details. And this destiny
of the human body cannot be separated from
the destiny of the material universe as a whole.
Matter as a whole is to have an unending
development like spirit, and a development with
a justifying purpose of glory in it.
X2














































































